The Fullness of Baptism

The Spiritual waters of baptism are troubled waters. It is controversial to discuss it from either the perspective of one part hydrogen two parts oxygen symbolism or of Holy Spirit fountain of living water reality (John 7:39). With many it seems to be only one or the other and never the two shall meet. There are those who when they read almost anything concerning Christ’s baptism think only Holy Spirit and never water. Others think only water and cry Calvinism if the Spirit is mentioned as personally operative. 

The purpose of this article is to examine two questions. 

1.
Is there water baptism in the spiritual birth of John 3:5? 

2.
Does Christ pour out His Holy Spirit in the spiritual birth of John 3:5? 

For years, I have heard preaching that never mentioned the Holy Spirit in connection with Christ’s water baptism. In fact, if these preachers mentioned John 3:5, they quickly transformed the Spirit into the word by quoting John 15:3, Eph 5:25-27, James 1:18 or 1 Peter 1:23.

Yet, in Acts 2:37 when those seeking salvation asked the most momentous question anyone can ask, Peter’s response in verse 38 linked both the water and the Holy Spirit together in baptism. It is Biblical fact that Peter connected both together by using the conjunctive “and.”  It is a great omission to remove either the water or the Holy Spirit from Christ’s baptism referenced in “The Great Commission” (Mat 28:19-20).

Remember, the question asked of Peter was not, “What have we done”? Rather it was, “What shall we do”?  Peter responded in verse 38, "Repent, and let every one of you be baptized in the name of Jesus Christ for the remission of sins; and you shall receive the gift of the Holy Spirit” (NKJ). The words, “You shall receive” are translated from the Greek word lambano which is passive and means, “to have offered to one” (Strong’s). In the third revised edition of Walter Bauer’s Greek - English Lexicon we read that in Acts 2:38 lambano means, “to receive, get, or obtain the Spirit”. Lambano is used with the same meaning in other verses as well, including John 7:39; Romans 8:15; and Galatians 3:14.

Paul states in Galatians 3:14, “That the blessing of Abraham might come on the Gentiles through Jesus Christ; that we might receive the promise of the Spirit through faith” (NKJ). The two clauses of verse 14 refer back to Christ’s redemptive death and express its purpose. In the final clause it is stated Christ died that we might receive the promised Holy Spirit through our faith.

In Acts 2:38 the gift consists of the Holy Spirit
. Jesus promised the Spirit to all who would believe and obey in all generations to come (John 7:39; Acts 2:39; Acts 5:32). This is certainly in harmony with John 7:37-39 where Jesus promises, "If anyone thirsts, let him come to Me and drink. He who believes in Me, as the Scripture has said, out of his heart will flow rivers of living water." But this He spoke concerning the Spirit, whom those believing in Him would receive; for the Holy Spirit was not yet given, because Jesus was not yet glorified” (NKJV).

For John, Luke, Peter and Paul lambano means the sharing in the fulfillment of the promise of God’s gift, the Holy Spirit to all who are called, without discrimination (Acts 2:38-39). Lambano is also found in Acts 10:43 where Peter says, “To him give all the prophets witness, that through his name whosoever believeth in him shall receive remission of sins”.

No translation, I am aware of, translates lambano in Acts 2:38 or Acts 10:43 “because you have received”. Concerning Acts 2:38 the UBS New Testament Handbook states, “Though the expression you will receive God's gift seems formally quite simple, it is semantically very complex. The pronoun you, though it is in the subject position, is actually the goal of the activity suggested by receive. Receive is only a substitute for a formal passive. Therefore, in many languages this clause must be semantically restructured as "and God will give you the Holy Spirit."

So, the question properly answered by Peter reveals what we must do to receive the Holy Spirit as a gift from God. Peter precedes the last clause of the verse with penitence, water baptism, and remission of sins, in that order. For the first time in scripture it is proclaimed that baptized believers can now receive God’s Spirit. It had never been proclaimed before that the Spirit was immediately available to those who would repent and be baptized. In Acts 2:39 Peter is moved by the Spirit to speak these wonderful words. “For the promise is to you and to your children, and to all who are afar off, as many as the Lord our God will call (NKJV)." 

It is unanimous among biblical exegetes that the baptism Peter commands in Acts 2:38 is inclusive of the element of water. In Acts 10:42 he commands Cornelius to be baptized with water. Remember, the Eunuch of Acts 8 said, “See here is water what doth hinder me to be baptized”. In Romans 6 the burial of baptism is understood to be in water. It is also understood by scholars that the Gift is the Holy Spirit. Is this not the water and the Spirit of John 3:5? Why does Peter’s Pentecostal language make so many uncomfortable? Remember, his words are the “Keys of the Kingdom” (Mat 16:13-18). 

Any theology system that excludes the fullness of gospel baptism not only gets baptism wrong: It gets the gospel wrong. Paul wrote to Titus these words, “not by works of righteousness which we have done, but according to His mercy He saved us, through the washing of regeneration and renewing of the Holy Spirit, whom He poured out on us abundantly through Jesus Christ our Savior, that having been justified by His grace we should become heirs according to the hope of eternal life (Titus 3:5-7)”.

Paul states explicitly that in the event of having saved us God generously poured out His Holy Spirit on us and He justified us by His grace. The English word poured is translated from the Greek word ekcheo. The same word is found in Mathew 26:28 where Jesus says of the cup, “This is my blood of the covenant, which is poured out for many for the forgiveness of sins” (NIV). It is unimaginable to see anything but the poured out blood of Christ as the agent of regenerative washing and the Holy Spirit as the agent of renovation.  

It is also the same word used by Peter from the prophecy of Joel 2:28 and quoted in Acts 2: 17, “And it shall come to pass in the last days, saith God, I will pour out of my Spirit upon all flesh….” In Acts 10:45-46 the same word is used by Luke when he says, “While Peter was still speaking these words, the Holy Spirit fell upon all those who heard the word. And those of the circumcision who believed were astonished, as many as came with Peter, because the gift of the Holy Spirit had been poured out on the Gentiles also” (NKJV). The gift of the Holy Spirit in Acts 2:38 is nothing other than the poured out Holy Spirit Himself.  What a combination: The poured out blood and the poured out Spirit.

The language of Christ’s baptism is that we are buried in water baptism for justification by grace through faith. During this conversion event, the Spirit of grace is poured out into our mortal bodies.  The sense is that the filling is so full the heart begins to burst out with the overflow. In 2 Corinthians 12:13 Paul states, “For we were all baptized by one Spirit into one body — whether Jews or Greeks, slave or free — and we were all given the one Spirit to drink (NIV).” The baptism of Christ is both an immersion into water and a pouring out of the Holy Spirit into our hearts. In Romans 5:5 Paul states, “Now hope does not disappoint, because the love of God has been poured out in our hearts by the Holy Spirit who was given to us (NKJV).” The indwelling of the Holy Spirit is God’s gift to all who believe on the Lord Jesus Christ.

The fullness of baptism is the fullness of Christ’s salvation by grace through faith (Rom 5:1-3). Baptism is neither an empty water symbol nor a magical water rite. It is not just water! It is not just Spirit. Water baptism is a divinely appointed rendezvous with the Spirit of grace. The grace offered in baptism is no impersonal influence but is the Holy Spirit Himself sent by the gracious action of God based on the gracious sin penalty satisfying cross work of His Son. The Holy Spirit is received the same as grace; through our faith.

To separate grace from faith should be unimaginable (Eph 2:8-10). God has a plan of salvation and it is conditioned on the reception of grace through faith. Grace, the unmerited, undeserved, unjust favor of God is divinely joined to our trusting and relying upon Jesus alone for salvation (Eph 1:1-14).

Baptism without faith should be equally unimaginable. As one scholar James Denney, as quoted by Beasley - Murray, has correctly said, “Baptism and faith are but the outside and the inside of the same thing”. I would add, Christ’s water baptism and the baptism of the Holy Spirit are but the outside and inside of the same thing. After Pentecost, whenever water baptism is spoken of the Holy Spirit is explicitly mentioned or should be implicitly presumed. In fact, they are so closely linked one could confuse the one with the other. John the Baptist prophesied in Matt 3:11-12, “I baptize you with water for repentance. But after me will come one who is more powerful than I, whose sandals I am not fit to carry. He will baptize you with the Holy Spirit and with fire” (NIV). John said this to the crowds who where coming to be baptized by him with water in the Jordan River.

Why then should we imagine that justification by grace through faith requires a theology that divorces Christ’s baptism of water from Christ’s baptism with the Holy Spirit ((Mat 3:11; 28:19-20)? Jesus united the beautiful visible dramatic symbol and the invisible dynamic supernatural reality into one baptism (Eph 4:5; Acts 2:38; 5:32; 1Cor 12:13; 1 Pet 3:18-21). In John 3:5-8, “Jesus said to Nicodemus, "I tell you the truth, no one can enter the kingdom of God unless he is born of water and the Spirit. Flesh gives birth to flesh, but the Spirit gives birth to spirit. You should not be surprised at my saying, 'You must be born again.' The wind blows wherever it pleases. You hear its sound, but you cannot tell where it comes from or where it is going. So it is with everyone born of the Spirit (NIV).”

We must not be blinded by our theology to the point we see neither water baptism nor Spirit baptism in this verse. In this verse there is one baptism composed of two elements; one material and the other spiritual. In the tomb womb of baptism we are supernaturally regenerated by the Holy Spirit and by the transforming grace of God.  We are born a new person.  Water baptism without the pouring out of the Holy Spirit should be as unimaginable as faith without grace. 

The mystery of the oneness of the Trinity, Christ and the church, and husband and wife are equivalent to the mystery of baptism. God the Father, God the Son, and God the Holy Spirit are one God in three persons, not three Gods. Christ has become one with the church in a mystical union (John 17:21; Eph 5:25-33).  Husband and wife are two that become one. In the same way, Christ has joined water baptism and Spirit baptism. As a result they are no longer two, but one. It is good for us to revere this mystical holy union and heed the warning, “Therefore what God has joined together let not man separate” (Mat 19:6).

Who, other than Jesus, has authority to separate the elements of the one baptism to create two baptisms? Man immerses with symbolic non-efficacious water and Jesus pours out the sanctifying Holy Spirit (Acts 8:36; Mat 3:11; 1Thes 5:19). When Spirit baptism occurs simultaneously in water baptism it is God’s work of purest grace. Baptism is not a work of man. The Greek language indicates that in water baptism, man is the passive recipient and God is the active giver. By our faith God uses the outward symbol to lead us to the inward reality of His Holy Spirit of grace (Rom 5:1-5). Baptism is so much more than just a symbol.

Often exceptions are cited in an attempt to separate water and the Spirit. For example, the 120, including the apostles, are said to have been baptized with the Spirit and not water (Acts 2:1-4). On this point, it is a great omission to forget the baptism of John, an interim water baptism of repentance for the remission of sins in anticipation of the Messiah (Mk 1:4). Jesus’ disciples were baptized with John’s water baptism and they baptized with John’s water baptism (John 4:1-2). Is it reasonable to imagine that the entire 120 faithful disciples had rejected John’s water baptism (Lk 7:29-30)? If they had already received John’s water baptism, there would be no reason for them to be baptized with water again. The Spirit baptism of the 120 on the day of Pentecost was an exceptional visual and audible demonstration that attracted a large crowd of people. Nothing like it is seen today. It was an exceptional demonstration on the birthday of Christ’s New Testament church.  Not only were the 120 baptized by the Holy Spirit that day but, the 3,000 unbelievers that accepted Jesus Christ as their savior had the Holy Spirit poured into their hearts while in water baptism.

Another exception that is often mentioned is the fact that Jesus baptized Cornelius with the Holy Spirit before Peter baptized him with water (Acts 10). Jesus had the divine authority as the glorified son of God to do this. Yet, a careful search of the scripture reveals that He does not typically divide the fullness of baptism to create miraculous demonstrations. The purpose of the Acts 10 exception was to convince the Jews that God was not forbidding baptismal fullness to believing Gentiles (Acts 10:36-39). In Acts 11:15-17 Peter reports to the brethren, “And as I began to speak, the Holy Spirit fell upon them, as upon us at the beginning. Then I remembered the word of the Lord, how He said, 'John indeed baptized with water, but you shall be baptized with the Holy Spirit.'  If therefore God gave them the same gift as He gave us when we believed on the Lord Jesus Christ, (John 7:39) who was I that I could withstand God (NKJV)?"  It was an event equal to the Pentecost experience of the 120.

The thief on the cross is also cited as one saved without baptism. There are two considerations that need to be made about this possibly correct conjecture. First, it is possible the thief had been baptized with John’s baptism (Mark 1:5). Second, there is no doubt he was saved without Christ’s Pentecost pouring out of the Holy Spirit, for the promise of Joel 2:28, Matthew 3:11, Luke 24:49, John 7: 39 and Acts 1:3  would not come until 50 days later. Why not then make the case that Jesus can save today without baptizing with the Holy Spirit? Why not explain that all the references to justification and sanctification by the Spirit are really figurative references to “Sola Scriptura” and that like the thief a man today can know Christ without the Spirit (Rom 8:9)?  We can use the same thief to take away both the water and the Spirit leaving no baptism at all. Of course, this would make all the scriptures referring to baptism nonsensical.

Baptism is being troubled from all sides.  If we create a theology that makes the exceptions the pattern we trouble the fullness of Christ’s baptism. The sovereign God can make special exceptions. Yet, exceptions do not change the Biblical fact that the Pentecost pattern of baptismal fullness found in Acts 2:37-42 is God’s covenant pattern that we should both preach and practice. If our theology or doctrine drives us to look for an exception to change the rule, maybe we should consider changing our theology or doctrine. It would be wise to accept the rule and let God take care of His exceptions. The exceptions should never become the rule.

Another objection is that the fullness of baptism would mean an ability to perform miracles, often referred to as spiritual gifts or gifts from the Holy Spirit. However, a careful examination of the scripture will reveal that, except for the 120 on Pentecost, Cornelius, and I believe Saul, such gifts were given after baptism by the laying on of the apostle’s hands. These gifts were described by Paul in 1 Corinthians 12: 1-11. These gifts would cease to be conferred when the apostles died (Acts 8:1-24; 19:1-7; 1 Co 13). There is a clear distinction between receiving the indwelling Spirit as a gift and receiving miraculous spiritual gifts from the Spirit by the laying on of an apostle’s hands. One is possible today (in fact, promised to all who believe) while the other is clearly impossible today. The inner man strengthening of the Spirit prayed for in Ephesians 3:17 was not dependent on the laying on of an apostle’s hands.

Another example of separating the water and the Spirit is the teaching that Jesus baptized with the Holy Spirit on only two occasions and then only to create miraculous demonstrations; the apostles on Pentecost and the household of Cornelius. Again, this doctrine uses as its support the exceptions rather than the rule. It eliminates the Holy Spirit from water baptism and denies that the gift of Acts 2:38 is in fact the personal presence of the Holy Spirit. This system of interpretation not only empties the personal presence of the Holy Spirit from water baptism, it also eliminates Him from personally indwelling the heart of the baptized believer despite numerous verses to the contrary (Titus 3:5; Gal 4:6; 1Cor 6:11-20; Rom 8:9-11; Eph 3:17; 20). This theory fuses the Holy Spirit to the scriptures and arbitrarily creates a representative presence of the Spirit through only the written word of the Bible. The role of the Spirit in regeneration and sanctification is virtually restricted to only the written word.  If this theory were true, for virtually all practical purposes in all the regeneration and sanctification verses that refer to the Holy Spirit, the words “Holy Spirit” could be replaced with the word “scripture”. As a result this theology teaches that the indwelling Spirit really does not personally indwell but, He is transformed into a representative “it”
 instead of a “whom” (Titus 3:5-7). Time after time the scriptures plainly refer to the Holy Spirit as an indwelling “whom.”  In Acts 5:32 we read, “And we are His witnesses to these things, and so also is the Holy Spirit whom God has given to those who obey Him.” All one has to do is get a concordance, run the references and they will find a “whom” dwells in the saved not just the “it” of the word. Not one scripture can be found that says, only the word dwells in the child of God.

Luke records in Acts 10:44-45, “While Peter was still speaking these words, “the Holy Spirit fell upon all those who heard the word.  And those of the circumcision who believed were astonished, as many as came with Peter, because the gift of the Holy Spirit had been poured out on the Gentiles also (NKJV).” These verses plainly state that the “gift of the Holy Spirit” was the poured out Holy Spirit not the word that was heard.

Both the word and the Spirit are said to dwell in the saved (Eph 5:18; Col 3:16). Even the record of Pentecost establishes a divine progression of events. The gospel was preached, the word was received, the penitent believers were baptized, remission of sins was received, the Holy Spirit was received, and the Lord added (Acts 2:37-47). The word was gladly received before baptism (Acts 2:41; John 6:63; Luke 8:11; John 17:17; James 1:22; 1 Peter 1:23) and the Holy Spirit was received in baptism. Faith came before the Spirit (Rom 10:17). The Spirit came through faith during baptismal obedience (Acts 5:32; Rom 6:17; Gal 3:3-5;14; 4:6; Eph 5:25-27). We must honor both the word of God, which is the sword of the Spirit, and the Holy Spirit. Faith comes by hearing and the Spirit comes through our faith.

Sinners received the word and sons received the Spirit. (Gal 4:6; Rom 10:17). In Galatians 4:6 we read, “Because you are sons, God sent the Spirit of his Son into our hearts, the Spirit who calls out, "Abba, Father" (NIV).  Can you not hear by your faith the Spirit crying those beautiful words of adoption? In this verse the trinity is fulfilling the promise of Jesus in John 14:23, “If anyone loves me, he will obey my teaching. My Father will love him, and we will come to him and make our home with him (NIV).”  In Galatians 4:6 the word tells us that God the Father sends the Holy Spirit of His son into the heart of His newly adopted son.  The apostle John sums it up well in 1 John 3:23-24, “And this is his command: to believe in the name of his Son, Jesus Christ, and to love one another as he commanded us. Those who obey his commands live in him, and he in them. And this is how we know that he lives in us: We know it by the Spirit he gave us” (NIV).

The Spirit, the power that raised Christ from the dead, is sent to indwell the mortal body of the saved (1Cor 6:9-20; 1Peter 3:18-21; Rom 8:11). By the same Holy Spirit, who now dwells in our mortal bodies, God will make alive our mortal bodies in the resurrection of the New Heaven and Earth. Baptism saves through the resurrection of Christ (1 Peter 3:21; Col 2:12). In Christ’s baptism there is a dying and a rising (Rom 6). In baptism there is a cross death, tomb, and womb (Gal 2:20).

We must not be so afraid of Pelagianism (graceless salvation by human effort or water regeneration) that we remove water baptism from the baptism of the Holy Spirit, effectively making two baptisms out of the one. Likewise, we must not be so afraid of Classical Calvinism (TULIP) that we remove the Baptism of the Holy Spirit from water baptism, effectively making a ineffective half out of the whole. Many scriptures teach the creation of a “New Man” by justification and sanctification of the Holy Spirit (2 Cor 5:17; 2 Thes 2:13-14; 2 Tim 1:13-14; Heb 4:16, Heb 10:29)? The notion of teaching against the Holy Spirit and His divine work is a worrisome thought (Mat 12: 22-37).

Without Holy Spirit renovation, salvation is demeaned to become an intellectual educational enterprise of humanistic self improvement. In this system, the Divine can help only by a providence that is void of any supernatural activity which is contrary to the scripture. (Eph 3:16; 20; Phil 1:9; 2:12-13; 4:13; 1 Peter 1:5; Jude 20-24). The waters of baptismal fullness are troubled by the humanistic winds descending from the theological mountains. The water and Spirit are not separated by the word. It is by the word we believe the Spirit comes to us in the water (1Th 5:23). Baptism, minus the life giving Spirit, would be dead. The same power that will raise us the last day is present in us the first day of our new Christian life (Rom 8:11).

Who would want to practice dead baptism? Who would want to be guilty of baptismal malpractice? We must not allow the winds of controversy to blow out the Spirit’s fire. Teaching a Spiritless baptism has cast a stumbling block onto the evangelical way.

If it is true, as some say, that one taught wrong about baptism can not be baptized right, then those who do not believe the Holy Spirit comes to indwell the believer in water baptism have not been baptized right.  What is the difference in taking either the forgiveness of sins or the person of the Holy Spirit out of the conversion event of Christ’s water, blood and Holy Spirit baptism? A man either has the Holy Spirit or has not the Holy Spirit; the scripture allows no compromise position (Rom 8:9-11). We should not relegate baptism to either just a symbol or just water thereby denying the Spirit power therein (2Tim 3:5). John the Baptist baptized with a temporary Spiritless water baptism. Christ died for us so we could have more. His baptism is a trinity of water, blood, and Spirit (Mat 28:19-20; Heb 10:22; Acts 2:38, Titus 3:5-6; 1 Cor 12:13).

Decision cards, form prayers, Spiritless water baptism, joining a church etc. are no substitute for the fullness of Christ’s baptism. Easy justification without Holy Spirit regeneration and sanctification is a theological myth. Some see no human effort in the filling out of a card, the praying of a formulated sinner’s prayer, the coming forward to an altar yet; they declare the fullness of baptism to be a Pelagian (graceless) or Catholic human effort attempt to achieve salvation.

Peter stated in Acts 2:38 that baptism is for the remission of sins. The UBS New Testament Handbook states, “So that your sins will be forgiven (literally "into a forgiveness of your sins") in the Greek may express either purpose or result; but the large majority of translators understand it as indicating purpose. The phrase modifies both main verbs: turn away from your sins and be baptized. The clause your sins will be forgiven may be restructured in an active form as "God will forgive your sins.”

In the final analysis, the context of Acts 2:38 must determine the meaning of the word “for” (eis) in the phrase “for the remission of sins.” The majority of translators understand it as indicating purpose. Does the context agree with their scholarship? In response to Peter’s sermon the Pentecostals asked Peter, “What shall we do (Acts 2:37)? This is a question that reflects their great concern for Peter had charged them with the murder of the Messiah. In other words, they wanted to know how to get rid of the horrible guilt that was stabbing their hearts. The Expositor’s Greek Testament indicates that Peter’s response should be understood the same as Jesus’ statement in Matthew 26:28, “For this is my blood of the new testament, which is shed for many for the remission of sins”. Peter’s response told them what to do in order to receive both the remission of sins and God’s gift, the Holy Spirit.  It becomes quite awkward to force Christ’s baptism out of context and make it the result of the forgiveness of sins.  According to 1 John 5:7-8 (NIV), “There are three that testify: the Spirit, water, and the blood; and the three are in agreement.” All three are found in Christ’s baptism of Acts 2:38.

Justification by grace through faith occurs in baptism. Everything that happens in baptism is accorded to faith. Our faith going down into the water is nothing less than our faith in Holy Spirit resurrection power. Without the Holy Spirit we are left dead in the water (Rom 6:1-17; Rom 8:11; Eph 1:19-20; Col 2:12; 1 Peter 3:21). In baptism we call out by faith on the name of the Lord Jesus Christ for His salvation (Acts 4:12; 22:16; 1Peter 3:21). In baptism it is our faith, not baptism, that is counted for righteousness; the righteousness of Jesus (Gen 15:6; Rom 3:23-27; Rom 4:1-25; Psalm 32; 1 Cor 1:30; 2 Cor 5:21; Phil 3:8-9; Gal 3:26-27; James 2:23). This is the amazing double imputation of justification by grace through faith. In the fullness of baptism by the atoning cross work of Christ all of our past, present, and future sin debt is canceled from our record. How is this possible? Our sin is imputed to Christ (2 Cor 5:21). “Blessed is the man to whom the Lord does not impute sin.”  Also we read, “Blessed is the man to whom the Lord imputes righteousness without works.”  How is this possible? Christ’s perfect life is imputed to us. When a man is saved by grace through faith in baptism he rises with total forgiveness, counted as perfect in works, and with the Spirit of strengthening grace indwelling his heart. On the condition of his undying faith he will never fail of the grace of God but will grow in that grace as God gives more (Heb 10:35-39; James 4:6; 2 Peter 3:18; Jude 24). Our salvation is to the glory of God (1 Cor 1:30-31; Eph 3:21).

We must not seek to reconcile the scripture with our theology system for this often results in error. Rather, we should search the scriptures to see if our system of interpretation is sound (Acts 17:11; 2 Tim 2:15). If it is distressingly difficult to fit a verse into our system of theology it might be wise to modify our system. Some never hear sermons on baptism with a contextual exposition of all the scriptures. Some never hear sermons on sanctification of the Holy Spirit. These subjects just do not fit well into some folk’s theology. It is an historical fact that many “faithful warriors” fighting a heresy have been polarized to an opposite extreme position. It is best to stay on the highway of Christ’s unified non-contradictory inspired inerrant teaching and not fall into the devil’s doctrinal ditches that distracting quarrels can push us into.  Many do not preach a full weighted gospel and the baptism they teach will be found wanting when weighed in the balances of God’s judgment.

Baptism is the washing of water by the word (Eph 5:25-27) in order to receive justification by the blood of Christ and God’s gift, the sanctifying Holy Spirit. To teach less may grieve the Spirit and put out His fire (1Peter 3:18-21; Rom 8:9-11; 1Thes 5:19; Heb 10:29). The Holy Spirit power of transforming grace received by faith is the root of Christian spirituality. The fullness of baptism is integral to the fullness of empowering grace. In baptism there is the “double cure, Save from wrath and make me pure”.

A theology that seeks regeneration and renewing beginning in less than the Spirit fullness of water baptism falls short of God’s gospel pattern of salvation. To preach water baptism minus the person of the sanctifying renewing Holy Spirit troubles the waters of baptism and undermines beginning the Christian life with the Spirit by the hearing of faith (Acts 2:38; Acts 19:1-6; Rom 2:29; Gal 3:1-5; Col 2:11-13; 1Peter 1:2). It is a great omission to systematically render ineffective any part of Acts 2:38. The supernatural personal presence of the Holy Spirit makes water baptism holy (John 3:5; Acts 19:1-6). 

For one to be visibly baptized in water is not in and of itself credible evidence that a salvation event has occurred. If God does not work in the event of a baptism it becomes a human effort non-event. It is nothing more than an act of legalistic self-righteous pride if practiced without faith in and respect for God’s Holy Spirit operation (Col 2:12). The fruit of the Spirit is the divine proof of the Spirit’s presence (Mat 7:16-20; John 15:1-17; Gal 5: 22-25). In 1 Corinthians 6:11 Paul writes, “And such were some of you. But you were washed, but you were sanctified, but you were justified in the name of the Lord Jesus and by the Spirit of our God (NKJV).”

Baptism is not a human effort beginning. Paul writes in Galatians 3:3-5, “Are you so foolish? After beginning with the Spirit, are you now trying to attain your goal by human effort? Have you suffered so much for nothing — if it really was for nothing? Does God give you his Spirit and work miracles among you because you observe the law, or because you believe what you heard” (NIV)?

Salvation in the fullness of baptism is not a Pelagian exclusion of the sanctifying Spirit of grace in a legalistic self righteous human effort to earn salvation by a sacramental water regeneration rite. It is not a Classic Calvinist rejection of the condition of penitent obedient faith denying the free will of man. It is the receiving of God’s grace gift through the faith that comes by hearing the word of God (Rom 10:17; Rom 1:16-17; Eph 2:8-10; Gal 3:2-4; 26-27; Col 2:12). The hand of man baptizes with Christ’s water and the hand of Christ sprinkles His blood and pours out His Holy Spirit. The result; a Christ justified, Holy Spirit sanctified new man rises empowered by grace to move on unto perfection.  How do we know this? The Bible and our Christian experience tell us so (Rom 10:17, Rom 12:1-2; 2Cor 3:16-18; Heb 4:16; James 4:6; 1 Peter 5:10; 2 Peter 3:18)!


Men and women of faith should strive to come together and bring peace to the troubled waters of baptism. This is not a call for a compromise of the truth. It is not a call for surrender to any one but Jesus. There is truth to be found in all the Christian faith traditions concerning baptism. It is a shame on us if we fight against the unified fullness of the one baptism and fail to gather in love at the river that flows from the throne of God. Is there anyone out there who would like to come to the river with me?  It will be for our good and His glory if we do.
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� the genitive tou= a(gi/ou pneu/mato$ ‎(tou hagiou pneumatos) is a  genitive of apposition


� When referring to scripture as an object it would always be referred to as an “it”, never as a “whom”.  
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